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Some Additional 


LETTERS 


TO THE 
Rev. Mr. Jacxs0N, &c. 


i 3 


LETTER X. 

Reverend SIR, 
Received the Favour of Vour's of May 
the 28th, and the Copies of the Letters. 
I am very ſenſible of the Obligation I lie 

under to you for your kind Intention towards 
me.. Some of my Friends blame me much 
for ſuffering my Name to be affix*d to theſe 
Letters; being apprehenſive that our Clergy 
will thereupon renew my Proſecution. The 
Conſequences that are uſually tack*d to the 
Principles I eſpouſe, are unpopular ; and when 
ſuch as theſe, in your laſt printed Letter, ex- 
cuſing unreaſonable Paſſions, and being favour- 


able to Vice, are drawn from them by one of 


your Moderation and good Senſe, what may 


be expected from Bigots? therefore I hope 


vou will allow me to explain my ſelf a little 
farther on theſe Subjects, in Anſwer to your 
laſt Letter, which I ſaw not before it was 
printed, B 1. How 
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2 The Tenth Letter. 

1. How Matter can excite Ideas in us by i its 
 Tnaftivity, I do not at all underſt and; for 
whatever excites Ideas in us I can't but infer to be 
active; and if Impulſe is not Action, you would 
ſeem to alter the ordinary Meaning of Words; 
nor do I fee the Propriety of calling the Vis 
Jnertie, a paſſive Principle, ſeeing Re- action 

is always equal to Action. If God, or any 
por Being, moves Matter, and thereby ex- 
cites Ideas in us, it is not Matter that excites 
the Ideas in us, but God, or that Being who 
moves or impells it: But the Objections to the 
Operation of quite different Subſtances, ſuch as 
Spirit and Matter are imagin'd to be, upon one 
another, are unanſwerable. God, you own, 
may, and I believe does, excite Ideas in us 
without the Exiſtence of material Subſtances 
or Bodies; and the Argument taken from 
God's deceiving us, if there is no material Sub- 
ſtance, is weak and inconcluſive; for the 
Bulk of Mankind take Bodies to be colour'd, 
and yet Philoſophers prove that it is a Miſtake, 
and the ſame may be ſhewn of Extenſion and 

the Solidity of Bodies. 
2. Goodneſs and Agency have their Founda- 
tion in the Divine Subſtance, as all other At- 
tributes have, and not in his Intelligence, as 
you ſuppoſe: And a Diſpoſition, whether be- 
nevolent or not, is in Order of Idea or Con- 
ception, antecedent both to Will and Intelli- 
gence, and is the Motive ad intra to Action; 
for all theſe, without a Diſpoſition to uſe them, 
either to benevolent or ſelfiſh Ends, would lie 
dormant. If God, R knew f 
' . WC 


The'Tenth Letter. 3 
welll how to communicate Happineſs to all 
poſſible Exiſtences, yet if he had no natural 
Defrre of their Happineſs, or no Diſpoſition 
to communicate Happineſs to them, He would 
never do it. And it perfect Wiſdom knew 
that à Variety of Creatures, the leſs perfect of 
which could not but from their very weak and 
imperfett. Natures occaſion to themſelves and 
their Neighbours many rea! Evils, T know 
not how you can ſuppoſe 1t right and beſt to 
create them : But, on the contrary, all Crea- 
tures ſhould have been made of an equal De- 

ee of Perfection, if that would have been 
the beft Syſtem of Things to prevent real 
Evils, as you ſeem to think; yet this is not 


the Fact; and if the preſent Adminiſtration 


cannot be juſtified, what ſhall we ſay---- 


3. If it was conſiſtent to find Fault with the 


Creation, without accuſing the Creator, one 
of a tender Conſtitution, perſecuted by ſome, 
and oppreſſed by others, might be allowed to 
complain; yet I think that AMictions pro- 


duce real Good, and if the End is neceſſary, 


the Means to it are alſo neceſſary. And there 
is little Difference between God's being im- 
mediately or mediately the Author of Pain, 


or whatever occaſions it, to which all Evil is 


reduceable, whether by ordaining or permitting 
imperfect Creatures voluntarily to adhere to 
Vice for any Time. For if ſuch a Permiſſion 
of Vice ſerv'd no good End, but was down- 
right Blemiſh, Diſcord and real Evil, God 
might, in Conſiſtency with that Free- agency 
which you ſuppoſe, have prevented it, by ſug- 
| 3 B 2 geſting 
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4 The Tenth Letter. 
geſting ſufficient Motives to incline their _ 
another Way. 

4. But you are ſenſible. that it is not mere 
Nan Power, or Freedom from external 
Impediments, that capacitates Beings for Hap- 
Pineſs or the contrary, but good or bad Diſpo- 
ſitions of Mind and Habits of Virtue or Vice pro- 
ceeding from them; which admit, the one of va- 
rious Degrees of Perfaction „ the other of Imper- 
fection. And you ſay, That various and diffe- 
rent Species of Creatures with various and diffe- 
rent Degrees of Perfection, do moſt illuſtrate the 
Power and Wiſdom of the Creator. This being 
ſo, the neceſſary Conſequences of ſuch a Va- 
riety of Tempers and Capacities, the Mixture 
of theſe ſelfiſh Paſſions, and mutual interfering 
of Intereſts, which you think are Diſcords, 
and the Sources of all human Vices and Mos ldly 
Unhappineſs, are alſo neceſſary to . illuſtrate 
God's infinite Wiſdom and Power. And 
hence you infer, p. 78, 4 future State, where a 
Reformation and Amendment will 'be-brought a- 
bout, This Way of Reaſoning is very un- 

ſatisfactory to me; | Goodneſs, it ſeems, was 
leaſt concerned in ſuch Productions; neither 
can I ſee much Wiſdom diſplay*d in producing 
ſuch a Variety of Creatures, the unavoidable 
Conſequences of which: would be a mutual in- 
terfering of Intereſts, Vices, and real Evils, 
that ſerve no good End, but are to be amend- 
ed; much leſs do J ſee the Juſtice of firſt 
making imperfect Creatures, and then puniſh- 
ing them for the natural Conſequences of their 
NETTING Infinite 1 and Power, 
directed 
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directed by perfect Goodneſs, could not fail 
to produce the 2% Syſtem of Things, and to 
preſerve it in Order, and carry it on towards 
Perfection, without After - mendings : I muſt 
Mill therefore be of Opinion, That the Things 
that be, are the beſt, viz. a Variety of Creatures 
-with Variety of Tempers, Capacities, Cir- 
cumſtances, and their neceſſary Conſequences, 
a Mixture of Virtue and Vice; none of which 
are real Evils, but produce God upon the 
Whole. 

If I ſhould allow you that the mutual inter- 
ferings of Intereſts in | the reſent Scheme were 
real Evils, T might preſs — the Epicurean 
Arguments againſt you, which I ſeriouſly be- 
lieve to be unanſwerable: For, if there be a 
God, he 1s certainly both able and willing to 
prevent, not to ſay remove, all Evil Natural 
and Moral ; But as I am convinced there is a 
God, I feriouſly believe that all real Evil 1s 
excluded : But after all, the Appearance of Evil 
is neceſſary ; for as we have but partial, nay 
extreamly minute, Conceptions of the univer- 
ſal Syſtem of Things, and their Relations to 
one another and to the Whole, we muſt of 
Neceſſity often perceive many Things as im- 
perfect, thus partially view'd, though altoge- 
ther perfect in reſpect of the Whole. 

5. Though a Subordination of intelligent Be- 
ings does, and probably will, you own, always 
Jubſiſt in every Part of the Creation, yet you 
think this not neceſſary in regard of God's moral 
Government of the Univerſe. And you inſtance 
* an Equality of Diſpoſitions, Capacities and 

Circum- 
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Circumſtances of Men, All as good and perfect as 
22ible, [ſo they could admit of no Improve- 
ment] would have been a better Conſtitution, By 
this you would ſhew, that Things are not ne- 
ceſlarily for the bet, as I allege they are, be- 
ing the Production of perfect Power and Wif- 
dom directed by the natural neceſſary Good- 
neſs of God. VVV be: 
It is not, Sir, ſo eaſy a Matter to alter 
the preſent Conſtitution of Things for the bet- 
ter as one would at firſt imagine. Your Sei- 
of equally perfect Creatures (you ſay) would em- 
ploy themſelves better than the preſent generally 
do: They might, and naturally would aſſociate 
together with the moſt benevolent Afﬀettions, in 
mutual Converſation and Exerciſes both of Body 
and Mind ; and in an uniform Worſhip of God, 
and Obedience to his Will. Perhaps this is all 
you think they could do; but I think they 
could not even do ſo much. For as to the 
firſt, They being all equally perfect in every 
Reſpect, and ſo of equal Knowledge, they would 
have nothing to converſe about, but what they 
. all equally knew; and there being no Foun- 
dation for mutual good Offices, which involves 
mutual interfering of Intereſts, there could be 
no ties of Affection. And it ſeems very incon- 
ſiſtent in you to ſuppoſe theſe Creatures would 
exerciſe brotherly Affections to one another, 
where there is no mutual Relation and De- 
pendence, In fa#, our higheſt Enjoyment, 
or greateſt. Happineſs, conſiſts, in the Exerciſe 
of the noble Paſſions of Generoſity, Gratitude, 
Compaſſion, Fortitude z Hence the as 
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of ſuitable Objefts ariſing from the Yariety of 
Creatures mutually dependent; and which 
Variety, you think, does, and probably always 
will ſubſiſt in every Part of the Creation: 
And which Variety, mutual Dependence and 
Relation of Parts, is, I think, abſolutely ne- 
ceſſary to conſtitute the World one Adminiſtra- 
zion or Government, to. be carried on for ever. 
But upon your Suppoſition they being all e- 
qually as perfect and good, as they are capable 
of being at firſt, they could not advance or im- 
prove in Goodneſs or Perfection; which evi- 
dently ſhews the Abſurdity of your Suppoſi- 
tion. And though a Subordination of intel- 
ligent Beings will always ſubſiſt, and a conſe- 
quent Mixture of Vice [which is not real Evil, 
but Imperfection, neceſſarily included in the 
Idea of every Creature however perfect] and 
Virtue; yet it by no means follows that Crea- 
tures, more improv'd by Experience, ſhould 


be guilty of ſuch Blunders and Miſtakes, which 


carry their own Puniſhment along with them, 
as they are in this infant State; For as to Pride, 


Envy, Injuſtice, [which you inſtance, Di/- 


intereſted Malice and Cruelty, there is none] 
theſe depending on our Ignorance, the more 
we improve in Knowledge, theſe will vaniſh: 
And if there is no need of Meat, Drink, and 
the Propagation of the Species in a future 
Hate, our ſenſual Appetites will be entirely cut 
of, and their Conſequent both Pleafures and 
Pains. But as no Creature can ever arrive at 
infinite Perfection, ſome Vices, Miſtakes, and 
their conſequent Puniſhments will always 

_— obtain, 
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8 The Tenth Letter. | 
obtain, and Advances in Virtue and Per- 


fection will for ever be attended * pro- 
portionable Happineſs, 


As to the ſecond Fhing you mention Wat 


a Sett of equally perfecs Creatures might and 
would naturally aſſociate together in an uniform 


For ſhip of God, and Obedience to his Will, 1 
reply, That all religious Worſhip is altogether | 


a perſonal Thing, an internal Diſpoſition of 


Mind, a Love of God, and Gratitude to Him, 
Submiſſion to his Will; and Truſt in his Pro- 


vidence 3 which no Creature, more or leſs 
perfect, can avoid rendering to God in Pro- 
portion to their true Knowledge of Him ; For 
all Irreligion ariſes from our not having a good 


Character of God, which we neceſſarily love. 


And, as I obſerv'd in a former Letter, there is 
no greater Support of, and Encouragement to 
Religion, than a being confirm'd in the Opi- 
nion of Necefjity, or that God wills and acts 


neceſſarily and voluutarily for the beſt in conſe- 


quence of his natural Diſpoſition, which is 
neceſſarily benevolent or good. And of this 
every one may be convinced, who conſiders 

that the general Mind can have no particular 


Intereſt, but the general Good or the Good of 


the Whole and his own private Good muſt 
of Neceſlity be cne and the ſame. Hence ap- 


pears the Inconſiderateneſs of thoſe, who op- 


pole Will to Neceſſity, which can only be 
oppos'd to Co- action or Force, that can no 
way operate on the Will. And I think ſuch 
ſhould be more cautious of crying out that the 
Maintainers of Neceſlity are Enemies to Reti- 

27 gion 
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pion and Virtue, ſeeing theſe Clamours ariſe 
from their Ignorance of the Matter. 
6. To conclude, As I have ſincerely, and 


to the beſt of my Knowledge, [contrary to my 


worldly Intereſt] - follow'd Nature and Truth 
in my Enquiries, I am not afraid of their 
Conſequences in Reſpect of Irreligion and Im- 


morality. For, if I am miſtaken, Error is ea- 


fily confuted ; and while I am treated with 
Moderation, Charity and good Manners, I 
care not how much my Miſtakes are expoſed 
in the way of fair Reaſoning. Ir is a Favour 
done me. And indeed my ſettled Opiniqn 
of every thing [in which I include the Natural 
Rewards and Puniſhments of Virtue and Vice] 
taking the Courſe that God deſigns, and all con- 
ſpiring to a good Iſſue, makes me tolerably eaſy 
in all Circumſtances ; though I cannot recon- 
cile every Appearance to the eternal unchange- 
able Rule of Truth, Right, and Goodneſs, I 
am with ſincere Affection and Eſteem, 


Reverend Sir, 


Your moſt humble Servant. 
Tune to, 1737. 
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10 Anſwer to the Tenth Wer 
Anzwen to LETTER X. 


8 1 R, | Juh 5, 1737. 
FTE R my Return home on Fuly the 

firſt from a Journey, I received the Fa- 
vour of Your's of the 1oth of June; and in 
Anſwer aſſure you that I want not good Will, 
but a Power to ſerve you in a Manner which 
might make your worldly Circumftances eaſy 


and comfortable. With regard to your Ap- 


prehenſion of being proſecuted, on Account of 
your Letters, as there is no Ground or Pre- 
tence for it, ſo J hope there are none amongſt 
your Clergy, ſo unchriſtian as to attempt to 
trouble you; and T think there is leſs Danger 
now than ever of ſuffering for honeſt Free- 
thinking. I have [you know] all along treat- 
ed your Notions [whatever may be the Con- 

-quences of them] with great Tenderneſs and 


Charity; and what I have ſaid in my laſt 


Letter of your Notion in one Reſpect ſeeming 
too favourable to Vice, was intended only as a 
Motive to a virtuous Mind to review it, but 
cannot at all give any reaſonable Handle a- 
gainſt you. You are at Liberty to publiſh an 
Anſwer to it, if you pleaſe; and I am willing 
that you ſhould write laſt, if that can be of 
any Service to you. Indeed 1 have faid what 
T think proper on the ſeveral Subjects; and in 
comparing your Reply with my laſt Letter, 


I do not find that it is a ſufficient or proper 


Anſwer to any Part of it: and I judge it no 


way 7 to add any more. However, 
for 
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to the Mind: Yet Matter is not hereby prov'd 


ternal Senſation, or Perception in us: And to 
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for a Concluſion, be pleaſed ro take my 
Thoughts as follows: 

1. To your ſaying, whatever excites Ideas 
in you, you can't but infer to be active; J an- 
ſwer, it is evident that we excite Ideas in one 
another, and this 1s as evidently done not by 
the immediate Preſence of our Minds to each 
other, but by means of Matter, and its Pro- 
perties and bodily Organs which convey Ideas 


to be an Agent, though Philoſophers call Im- 
pulſe, Aion; and you ſeem to confound the 
natural Action or Impulſe of Body with meta- 
phyſical Agency of intelligent Beings. Theſe 
I diſtinguiſh*d in my Letter, and you ſhould 
have done ſo too in your Anſwer. 

2. To your Argument againſt the Exiſtence 
of Matter from the Miſtake of Men's taking 
Bodies to be Colour d, &c. I reply, That there 
is no Miſtake but in applying to the external 
Object what more properly belongs to the in- 


ſay that Bodies are Colour'd, is a mere incor- 
rect and unphiloſophical way of ſpeaking : 
but there is no Miſtake in ſuppoſing Bodies to 
have Properties which excite by means of 
Light, (which is alſo Body) the Idea of C:lorr 
in us; and theſe Properties infer the Subſtance 
of Body, which you will never be able to 
confute. I wonder you ſhould perſiſt to argue 
againſt the Evidence of Senſe without any 
Reaſon that I can ſee for ſo doing, Ts 
Next you ſay, Goodneſs and Agency have 
their Foundation in the Divine Subſtance, as all 
© 2 * | other 
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other Attributes have, and not in his Intelligence, 
as you ſuppoſe. I never ſuppos'd or doubted 
but that all the Divine Attributes exiſted in 
the Divine Subſtance ; and are indeed but 
partial Conſiderations of it; but yet in our 
Conceptions, one Attribute is prior or poſterior 
to another, flows from, or is conſequential to, 
or is the Ground of another. And thus Good- 
neſs and Agency are conſequential to Intelli - 
gence and Will, and without the Suppoſition 
of them cannot be conceiv'd; and naturally in 
Order of Conception follows the Pre- ſuppo- 
ſition of them. This to me is evident; and 
your Notion, that a Diſpoſition whether bene- 
volent or not, 1s in order of Idea or Concep- 
tion antecedent both to Will and Intelligence, 
is plainly wrong and unnatural ; And your 
adding that it is the Motive ad intra to Action 
might, had you added likewiſe its being the 
Motive to Intelligence, have ſhewn you the 
Abſurdity of ſuch Reaſoning. All Diſpofi- 
tion then in God to act, and to act right, can 
proceed only from the Perfection of his Know- 
ledge and Power of Action; all precedent Be- 
nevolence or Defire to theſe is utterly unintel- 
a. | 

To what you obſerve next, I ſay that the 
preſent Adminiſtration of Divine Providence ts 
juſtified, becauſe one Agent cannot neceſſarily 
cauſe (as you fuppoſe) real or moral Evil to 
another; and every Degree of Mora! Evil 
and of Miſery attending it, may be, the one 
reform'd, and the other put an end to, by 
perſevering finally in Virtue, and obtaining 

by | A | thereby 
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thereby final Happineſs, which is in every 
one's Power : the very Notion of a Divine 
Providence ſuppoſeth this; and this is a ſuffi- 
cient Reaſon for God's Permiſſion of Sin, 

In your next Paragraph you ſeem to con- 
found natural and moral Evil, as if bodily 
Pain was the fame kind of Evil with Pain 
ariſing from Conſciouſneſs of Guilt and Self- 
Condemnation : the Difference plainly is, na- 
tural Evil, or bodily Pain, in the Admini— 
{tration of Providence tends to produce Hap- 
pineſs, by producing the Virtues of Patience, 
Fortitude and Reſignation to the Divine Will, 
and ſo is not real Evil; but moral Evil or 
Vice tends to produce Miſery, and cannot 
produce real Happineſs in the Agent where it 
is; and ſo is real Evil. It may, as I ob- 
ſerved, be the Cauſe of Happineſs, by pro- 
ducing Virtue in other Agents, whom at pre- 
fent it injures or oppreſſeth ; but it is an Evil 
in it ſelf, and muſt be ever ſo to the Agent 
who is acted by it; and God's Creation is leaſt 
perfect [thro* the Perverſeneſs of the Crea- 
tures] where 1t moſt abounds; and will be 
moſt perfect where it ſhall leaſt exiſt : though 
the Creature will and muſt always be imper- Uh. 
perfect, and cannot be impectable like the F 
Creator. 

To what you ſay next in your fourth Para- 
graph I obſerve, that in the greateſt poſſible 
Variety of Creatures of all poſſibly different 
Degrees of Perfection, there is no Neceſſity | 
at all for theſe Diſcords and Interferings which = 
J faid were the Source of all Vice and Worldly 1 

| Unhap- .* 
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Unhappineſs, and which you think neceſſary, 
and therefore no Evils. There is no ſuch 
Thing as natural or neceſſary ſelfiſh Paſſions 
which interfere with the reaſonable Paſſions 
and Rights of others: All this, as I obſerv'd, 
is a Perverſion of Nature, which caſts the f 
Blame where it ought to lie, on the Creature, | 
and not on the Creator : God made Man up- 
right, but they have ſought out many Inventions 
and hurtful Vices. There may exiſt Creatures 
of all poſſible various Degrees of Perfection, 
without any vicious or immoral Behaviour to 
one another, it each will always exert thefe 
Degrees of Perfection they are capable of or 
endued with : No one Degree of Perfection 
can interfere with another, or produce any 
Vice or real Evil: No ſuch Conſequences (as 
you ſuppoſe) follow unavoidably from the 
Imperfections which are natural to every Crea- 
ture; becauſe, as often ſaid, natural Evils 
are not real Evils; and moral Evil or Vice, 
which is real Evil, does not unavoidably fol- 
low from any ſuppos'd Differences of Capa- 
| cities or Circumſtances in the moral Agents; 
| though it may more eaſily follow in ſorne Ca- 
pacities and Circumſtances than in others: 
And it is very abſurd to ſuppoſe the preſent 
State with a Mixture of Virtue and Vice to 
be the beſt ; this is evidently contrary both to 
Reaſon and Revelation. You ſay, F there is 
a God, He-is certainly both able and willing to 
prevent, not lo ſay remove all Evil natur al and 
moral ; and you. believe all real Evil is excluded: 5 
This certainly is talking againſt all 8 
SIS 5 an E 
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and againſt what every one feels more or leſs, 
and in conſequence ſuppoſes no Difference be- 
tween Virtue and Vice, Good and Evil, Mo- 
ral Happineſs and Miſery. If the Miſery of 
Vice and Guilt be an Evil, a real Evil,” then 
all real Evil is not excluded ; if it is not, then 
no real Evil can be conceived, and we may 
call Evil Good if we pleaſe. God to be ſure 
might have prevented all real Evil, i. e. the 
Evil of Sin and Vice, either by not creating 
rational Beings at all, or by taking away the 
Poſſibility of Virtue and Vice, moral Good 
and Evil, and making us neceſſary Beings or 


no Agents: But ſuch a Scheme or Notion of 
Providence is neither wiſe nor fit. So that the 


preſent State of Things is far from being per- 
fect or the beſt that can be; and the whole 
Creation groaneth to be deliver'd from this evil 


State of Corruption, into a more glorious and 


happy Condition, which will be a State of 
Renovation, where there will be none of the 
felfiſh Paſſions and Interfering Intereſts, which 
make Men miſerable here. 

In order to ſupport your ſtrange Notion, 
That it Men were of equally good Diſpoſitions, 
Capacities and Circumſtances, and in all theſe 
Reſpects were as good and perfect as they are 
capable of being, they would make a Sctt of 
abſurd Creatures, and be leſs happy than in 
their preſent Condition, You ſay, They being 


equal in Knowledge, would have nothing to con? 


verſe about but what they all equally knew ; and 
there being no Foundation for mutual good Offices, 
which involves mutual Interferings of Intereſts 

3 there 


* 8 K 
— et. 2 


* 1 * 
— 22 cr , 


ant: 
—_—— — 2 


— — 
pots: xeprogel 


"a. 


— * art * SERGE © 
 — — v3, 4 2 


— 


16 Anſwer to the Tenth Letter; 


there could be no Ties of Affection; and it ſeems 
(you think) very inconſiſtent to ſuppoſe theſe Crea- 
tures would exerciſe brotherly Affection to ane an- 
other where there is no mutual Relation or De- 
pendence. All this ſurely is very inadvertently 
ſaid. Is there then no Pleaſure of Mind in 
converſing about the moſt important and ex- 
cellent Truths which we know? And does 
not the mutual Converſation of equally know- 
ing and well diſpoſed Perſons afford the great- 
eſt Satisfaction, and really improve the Mind 
in the mutual Admiration, Praiſe and Ado- 


ration of the Fountain of Truth and all Per- 


fection? And ſurely Minds equally Toving and 
capable of knowing Truth, muſt love their 


own perfect Likeneſs [where there are no in- 


terfering Paſſions or Intereſts] as they love 
themſelves. Likeneſs of Diſpoſitions, Capa- 
cities and Circumſtances is the proper Foun- 
dation of Friendſhip and Love, directly con- 
trary to what you ſuppoſe. Such Minds will 
alſo naturally excite one another to the Purſuit 
of farther Truth, and the mutual Communi- 


cation of their Progreſs in it to each other. 


And as it does not follow that Perſons of 
equally good moral Diſpoſitions, and of equal 
Capacities and Circumſtances ſhall always em- 
ploy themſelves in the Inveſtigation of the 
{ame Truths, ſo there is Room for their mu- 
tual Improvement of one another, and a mu- 
tual happy Communication of theſe Truths, 
which are either firſt known to or revealed to 
any of them. 


2, There 
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2. There cannot but be a mutual Relation 
of theſe Creatures to one another, as being 
Fellow-Creatures, and properly Brethren, and 
their Independency on one another, and E- 
quality bende, [which exclude all 
interfering Intereſts and Paſſions] render their 
mutual Affection more free and unreſerv'd and 

rmanent, and ſo more perfect. And all 
theſe noble Paſſions [as you call them] of 
Generoſity, Gratitude, Compaſſion and For- 
titude, in the Exerciſe of which, you think, 
our greateſt Happineſs conſiſts, are only the 


Reſult of our weak and imperfect State; and 


I ſuppoſe will have no Place in the more per- 
fect future Life: Or though in ſome Senſe 
Generoſity and Gratitude may be ſuppos'd 
where all will not be equal; yet there can be 
no Room for Compaſſion and Fortitude where 
we ſhall want nothing but what ſhall be in our 
own Power, and our Happineſs ſhall not de- 
pend on any other Being but God. 

You miſtake in thinking I ſuppoſed [ſin 
putting your own Cale] a Sett of Men here all 
equally as good and perfect as they are capa- 
ble of being in a future or continued Exiſt- 
ence: I only ſuppoſed them equal in Capa- 
cities of Knowledge, and of equal Diſpoſitions 
and Circumſtances, and theſe to be as good 
and perfect as they are capable of being here ; 


And you can't reaſonably think I ſuppoſed 


them ſo perfect -as-not to be capable of any 
Increaſe of their Knowledge and Virtue, tho 
it would be hard from ſuch Perfection to infer 
them to be leſs happy than in a more imper- 

ES 


8 . 
— 7 — — 5 5 a ”y a 
—_ —— U T V - — — 


. 

- = p 
BMD... pets 
_—— 2 X 

_ a I 1 
* 1 28 2 
d n 
—ů 
. * * q 


— 


Je to the Evil of Sin or Vice, and the 


13 Anſwer 70 the Tenth Letter. 


fect State] and you are forc'd fo far to agree 
with me as to allow this State of Mixture of 
Good and Evil not to be the beſt, but to be 
ſucceeded by a better, where the Faults of the 
preſent will be mended by Experience, and 
Men in the future State will have leſs Errors 
and Miſtakes, and ſo feel leſs Puniſhment or 
Evil attending them; which evidently con- 
tradicts your Aſſertion, That the Things which 
be are the beſt. 

I need fay nothing to what you further al- 


ledge, to prove that Men in the preſent State 


are happier than in that which I ſuppos'd un- 
der an Equality of Circumſtances, and the 
beſt Diſpoſitions and Capacities, viz, That 
all Religious Morſbip is altogether a perſonal Thing, 
a Love of God, and Gratitude to Him, Submu/- 
fion to his Will, and Truſt in his Providence, 
which no Creature more or leſs perfect can avoid 
rendering to God, in proportion to their true Know- 
ledge of Him. This is ſuppoſing every one to 
be as pious and virtuous as he ought to be or 
can be, If I underſtand you here, your No- 
tion is amazingly erroneous. 

. You ſtill purſue your Notion of Neceſ/ty, 
which I think is inconſiſtent with Virtue, and 
in conſequence with rational and moral Hap- 


pineſs; and you in a very contradictory Man- 


ner ſay, That God wills and afts neceſſarily and 
voluntarily for the beſt, &c. No. rational Be- 
ing can ever be juſtly ſatisfied that God acts 
for the Good of the Whole; if by his Will 
and Power any Particular is neceſſarily ſub- 


Miſery 
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Miſery that naturally attends it. You are 
forc'd to allow that Vice is always attended 
with Puniſhment or Miſery : and fo tis hence 
demonſtrable that we are not neceſſurily drawn 
into it, if we were, it could not be juſt that 


Miſery ſhould always follow it. 


J am, 
Your fincere affetiionate Friend, 


and Servant. 
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LETTER XI. 


| Reverend 8 IR, 


Am favour'd with Your's of July the 5th, 
and own my ſelf obliged to you for the 
genteel and charitable Treatment I have had 
from you, in the Courſe of our Correſpon- 
dence ; but I have ſuffer. d much already for 
well-meant Frce-thinking from our Clergy ; 
and though you can treat a weak Fellow-Crea- 
ture with Candour, Moderation and due Al- 
lowances, notwithſtanding you take his Opi- 
nicns to be amazingly erroneous “; Yet I 
cannot expect the like Uſage from our Cler- 
gy, who are juſt now proſecuting a Gentle. 
man for publiſhing two excellent moral Dil- 
courſes, preach*d in London, I wiſh that the 
unavoidable Differences of Opinions, even 
about common Things, which we daily per- 
ceive among Men, would teach them Charity 
and mutual Forbearance. Writing the laſt 
Letter in a Controverſy, is of no Moment to 
thoſe who can judge of the Merits of the 
Cauſe, and not by its alledged Conſequences 3 
Therefore I defire you to write the laſt Letter, 
as it is your due, only I would ſee it before it 
is printed. Believe me, Sir, I write for In- 
ſtruction, not Victory, 


— 
— 


* Add to the Part you cite of n my Letter, For all Irr- 
gion ariſes from our not having a good Character of God, 
rich we nectſſarily louie, and you 'il .ſee that you draw a 
Wrong Conſequence from it. [ 

I, 
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r. I have in my former Letters ſaid all I 
judge needful about the Non-exiſtence of ma- 
terial Subſtance, and ſo ſhall trouble you no 
more upon that Head ; only I forgot to take 
Notice of part of what you fay in your An- 
{wer to my ninth Letter, viz. That an Idea is 
the Perception 1 an Object, not it ſelf a ſenſible 
Object, &c. In this we differ, The Act of 
Perception, and the Idea or Thing perceiv'd, 
I take to be different Things, exiſting both in 
the Mind, from whence I infer the Exiſtence 
of an active Being who affects my Mind with 
thoſe Ideas or Objects ; and herein I perſiſt to 
argue for my own Experience and Evidence of 
my Senſes. 

2. I can ſuppole a Being of a Diſpoſition 
good or bad, i. e. either to communicate Hap- 
pineſs or Miſery to others, without either I 
telligence or Knowledge how, or Power to do 
it, though not without Will, which is imme- 


diately conſequent upon the Deſire, and con- 


nected with it. And this Diſpoſition is the 
Metrve to, or Cauſe of, a Being's willing and 
exerciſing his Intelligence or Knowledge and 
Power to bring about his Deſigns. This is 


common Experience, That People fr} intend 


to do a Thing, hen ſet their Wits a-work to 
contrive Means how to do it; and laſtiy, ap- 
ply their Power to execute them. I wonder 
that you ſhould think my Reaſoning on this 
Head abſurd : Goodneſs ee flow from In- 
telligence; for we often ſee litile Goodneſs 
with much Intelligence, and much Goodneſs 
with little either of Intelligence or Power. 
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3. I conſider the reſt of your Letter alto- 
gether, which turns intirely upon the Suppo- 
ſition of the Abuſe of Liberty, and by this in- 
troducing moral Evil, which you call rea! 
Evil, in Oppoſition to what I advance, That 
all Things are neceſſarily tor the beſt in the pre- 
ſent Time and Circumſtances, though I allow 
they will improve or advance for ever towards 
Perfection. This is a large Field for deep 
Difcuſſions ; but as I have ſaid much already 
upon it, I ſhall endeavour to be as ſhort and 
diſtinct as poſſible with what I am farther to 
add, and ſhall treat this important Subject 
with Decency and the utmoſt Freedom, Sine 
metu Fudæorum. 

I have ſhewn above, That the Diſpoſition 
is the Spring of all Action in every Being. If 
_ a Being is of a benevolent Diſpoſition, he will 
be determined or prompted by it to make Uſe 
of all thoſe Means that are ft to promote his 
- benevolent Deſigns; and a Being of a elf 
Diſpoſition would be excited by it to uſe thoſe 
Means that are fit to advance his feli Ends. 
So that I do not underſtand what ſome mean by 
talking about the ahſtract Reaſon and abſolute 
Fitneſs of Things or Means; for theſe vary 
according to the Deſigns or Ends intended to 
be brought about by Beings of different Di/- 
Poſitions. And therefore we muſt know God's 
Diſpoſition before we can judge of his Deſigns, 
and what are the fit Means to bring them to 
paſs. God, I think, is generally own'd to be 
_ a perfectly benevolent Being, and not a % 
one: He therefore, as a benevolent and /elf- 


ſufficient 
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ſufficient Being, created all Beings to make them 
happy, and not to ſupply any Defects of his 
own; and I think that none directly deny his 
infinite Wiſdom and Power to accompliſh his 
good Deſigns. So that according to this 
Theory there can be no real Evil, Sin, Wrong 


and Miſery, with reſpect to the che Syſtem 


of Beings. Although there is more or leſs De- 


grees of Virtue, Perfection and Happineſs a- 


mong Creatures, in Proportion to their varices 
Capacities, Diſpoſitions and Circumſtances, 
which Variety and Subordination of Beings 1 
take to be neceſſary to the Beauty and Per- 


feftion of the whole; or elle this perfect Crea- 


tor would have made them otherwiſe, And 
while you are ſhewing how Men of equal 
Knowledge might entertain one another, you 
are forced to ſuppoſe this Equality broke, ci- 
ther by their Application to the Study of dif- 


ferent Truths, or a Revelation to ſome ot 


them. | 

But after all I muft own, that however a- 
greeable and true this may ſeem in Theory, 
yet if this Syſtem or Hypotheſis does not alto 
account for the Facts, or for what Experience 
teacheth us, it is not compleat and concluſive. 
And I am fincerely lorry to ſee ſome who 
have given us fine Arguments for the Exiſt- 
ence of God, i. e. a perfect Being who made 
and guides the Univerſe, join in muſtering up 
Fafts, which overturn all their Theories. They 
would indeed account for theſe Facts, „by 
Creatures abuſing their natural Power of 
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« Evil, which God could have no otherwiſe 
<c prevented (on ſay) but by not creating ra- 
tional Creatures at all, or by taking away 
the Poſſibility of Virtue and Vice, moral 
Good and Evil, and making us neceſſary 
« Beings ; but ſuch a Scheme of Providence 
is neither wiſe nor fit.” Where is the Rea- 
{on of this Conſequence ? It ſeems to be much 
the wiſer and fitter (I would rather fay better, 
for the other might be fitter to make many 
miſerable) Scheme of Providence, that Crea- 
tures ſhould be neceſſarily determined to Good, 
than left at Liberty to do Ill. But ſuppoſing 
they were only hinder*d to do Ill, yet this 
might be done without deſtroying their natural 
Power or Liberty to do Good. If a good and 
wiſe Parent was always preſent with his Chil- 
dren, would he not always prevent their doing 
any real Evils to themſelves and Fellows, and 
yet leave them at Liberty to do all the Good 
they would ? Where then is the Abſurdity of 
ſuppoſing the ſame of the- common Parent of 
Mankind ? Nay farther, if an earthly Parent 
had the framing of his Children's Diſpoſitions, 
would he not always incline them to Good? 
Would he not give them ſufficient Capacities to 
diſcover the beſt Means to it, and never place 
them in temtling Circumſtances ? But perhaps 
it may be anſwer'd, That they would not be 
Subjects capable of Rewards and Puniſhments. 
What then ? If People were always neceſſarily 
inclin'd or determin'd to Virtue, and all the 
Avenues to Evil cloſed up, they would be 
neceſſarily happy, and in Hazard of 2 Puniſb- 


ment, 


4 
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ment. A moſt defirable State, ſure, all to be 
neceſſarily happy! and ſo be the liker God him- 
ſelf. 
I can ſee no Anſwer can be made to theſe 
and the like Arguments which might be far- 
ther urged, but theſe two. 1ſt, That all Crea- 
tures are neceſſarily as happy at all Times as 
their various Tempers, Capacities, Circum- 
ſtances, Sc. can allow, and that the Pain or 
Miſery which ſome feel greater than others, 
do ariſe from their le perfect Frame or Con- 
ſtitution of Body or Mind, or 4% advantage- 
ous Circumſtances : which Variety and Sub- 
. ordination. of Beings, is abſolutely neceſlary 
both to the Brauty and Perfection of the 2vho/e 
Syſtem of Beings; no Individual of which can 
be abſolutely free from ſome Imperfection or 
Miſery, as they are dependent Creatures. This 
Opinion I contend; for, as I believe there is a 
Being of infinite Goodneſs, Wiſdom and 
Power, who made and takes Care of the whole. 
2d Anſwer, That God perhaps hath other Views 
in his Actions than the Good of the Whole, and 
may (as ſome affirm) be as much glorified in 
the Damnation and Miſery of ſome of his Crea- 
tures, as he is in the Salvation and Happineſs 
of others. | Cruel Gratification ! and yet this 
ſhocking Opinion, which is no leſs abſurd in it 
elf, I doubt not we may find ſome People 
who will fay, that lawful Authority requires 
us to believe it. But to deal plainly, it would 
ſeem more eligible, to have undeſigning Nature 
| alone to truſt to, than to have ſuch a Governor 
do her. 
— Laſtly, 
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Laſtly, When once you overturn my No- 
tion of Neceſſity, or that every Thing is nece/- 
ſarily for the beſt, which I infer from the nece/- 
ſary Goodneſs and abſolute Perfection of God, I 
hall give it p. But you preſs me only with 
what you think to be its Conſequences without 
confuting it. And to bid me prove from the 
Fats, That nothing is evil or wrong with re- 
pelt to the Whole, is to bid me be Omniſcient. 
But on the other hand, I defy any Man to 
prove, That though this may ſeem Evil with 
reſpeft to this Individual, and that Evil with 
reſpect to that Society, yet any of theſe Evils 
are really ſo with reſpect to the Whole, Ideas 
of Perfection, when applied to Particulars, 
are viſionary Things. Take away all Unea- 
ſineſs or Pain, and you take away the Sal! of 
Human Life and the Spur to Happiness. 
Hence the Neceſſity of the Pains attending 
Vice or Imperfection, which we are neceſſaril) 
ſubject to. If there is but One Author of !/ 
Things, He is the Author both of natural and 
moral Evil, none of which are real Evils, but 
produce Good upon the Whole. It is ſtrange 
to ſee the various Ways of accounting for the 
Origine of Evil, Some will have it, That 
God hath given Men a Power to abuſe their 
Liberty: and fo to introduce Evil, contrary 
to, or at leaſt beſides his Intentions, which are 
thereby defeated. And to make this go down 
the better, others deny his Fore-knowledge ; 10 
that the Creator is not to blame though his 
Works ſurn'd out ſo ill, that he had Reaſon to 
repent his making them, Do not theſe No- 

| tions 
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| 27 
tions end in Atheiſm ? And what is yet as 


ſtrange, ſome, becauſe they cannot commrebend 
5 7 * 7 


the infinite incomprebenſible Nature and Fertec- 
tions of God, endeavour to limit or circum— 
ſcribe him; and ſo would bring him down to 
the Size of ther own finite fooliſh Fancies. 
But would it not be more becoming in us to re- 
tain the abſolute infinite Perfections of the Deity, 
and the conſequent Goodre/s of his Works, 


though we cannot conceive how the ſeeming 


Diſcords contribute to the perfect Harmony and 
| Happineſs of the Whole. 


J am, Reverend Sir, 
Your Friend and humble Servant. 


July 20. 1737. 
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28 Anſwer to the Eleventb Letter. 
ANSWER 0 LETTER XI. 


S1 R, Auguſt 6. 1737. 


Received the Favour of Your's of July the 

20th, in Anſwer to mine of July the 5th ; 
and amongſt a Multiplicity of Buſineſs had no 
Time to write an Anſwer to it till now: and 
indeed I had no Thoughts of giving You or 
the World any more Trouble on the Subjects 
_ debated between us: but becauſe you expect 
I ſhould ſay ſomething to your laſt Letter, I 
ſhall do it 1n as brief a Manner as I can. 

In hope of removing the erroneous Conſe- 
quence which I charg*d your Notion of Re- 
ligion with, as ſuppoſing every one to be as pious 
and virtuous as he ought to be or can be; you have 
added in the latter end of your Tenth, and in 
the beginning of your Eleventh Letter, theſe 
Words: All Irreligion ariſes from our not Ha- 
ving a good Character of God, which we nece/- 
farily love. This Addition will not ſhew my 
Conſequence to be wrong drawn : for, on the 
direct contrary to what you fay, all Irreligion 
is moſt properly ſuch, and the Guilt of it ag- 
gravated, when Men who knew God by the 
Works of his Creation and Providence, or by 
the Revelation of his Will, yet honour bim not 
as God, but act irreligiouſly in Oppoſition to 
their Knowledge of God and Virtue, and to 
the Light of Reaſon and Scripture : and tho' 
the cannot but approve of a good Charatter, 


ye 
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yet this does not make us neceſſarily imitate it: 


and our willful Defect here is the Source of 
Irreligion and Vice. 

2. J endeavour'd to ew you the Abſur- 
dity of ſuppoſing moral Properties and Diſ- 
poſitions in rational Beings, particularly the 
Goodneſs and Agency of God, (in which the 
Point of Argument ſubſiſted ) precedent in 
Conception to Intelligence. You till con- 
tinue in your Notion, and wonder I ſhould. 
think it abſurd, _ I cannot but ſay I wonder 
that one of your Senſe and Underſtanding does 
not perceive the evident Abſurdity of it. It 
is evident that in rational Beings, no moral 
Property, Diſpoſition, or Intention to act can 
be conceiv'd or be poſſible without the Pre-ſup- 

fition of Intelligence : if it could, then un- 
intelligent Beings might have theſe Diſpoſi- 
tions and Intentions, than which nothing 1s 


more plainly abſurd. For if Intelligence was 


poſterior to theſe Properties and Diſpoſitions, 


and particularly to the Properties of Goodneſs 


and Agency, then they may as well be con- 
ceiv'd to exiſt without it, as Intelligence may 


be conceiv'd to exiſt without the Property of 


Goodneſs or Agency. And this, I think, 
might let you ſee, that in the Conſtitution of 
intellectual or rational Beings Intelligence muſt 
at leaſt in Conception precede every other 
moral Property, Benevolence, Agency, &c. 
We form in our ſelves general habitual Dil- 
8 and particular Intentions of Agency 
rom that Perception of Things and Conſide- 
ration of them which is precedently inherent 
in 
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in the Mind; and our having Diſpoſitions and 
Intentions in particular Caſes without Know- 
ledge or Means of effecting what we are diſ- 
poſed or intend to do, is no Argument at all 
that our Diſpoſitions are not at firſt form'd in 
us from our precedent Intelligence and Per- 
ception of the Reaſon, Truth and Conſe- 
quences of Things, whatever it is, more or 
leſs perfect. And though we may talk of 
our ſelves as having Diſpoſitions which are 
the Spring of Action, nay, and that oft- 
times we act from the Motive of Benevolence 
or a good Diſpoſition, without Reaſon, or 
duly underſtanding or conſidering what we are 
about to do or would do; yet it is very wrong 
to talk or conceive thus of the All- perfect 
Being, who has not, nor can have, any Diſ- 
poſition at all like human Benevolence; but is 
determin'd in all his Agency by a perfect In- 
telligence of the Right and Reaſon of every 
Caſe. This Perception is that alone which 
excites in God [if I may ſo ſay] every Diſpo- 
ſition to act and determine the Manner of his 
Agency; therefore muſt be conceiv'd as prece- 
dent. God, as being omniſcient or intelligent 
in the moſt perfect Manner, cannot but in all 
actual and poſſible Exiſtences and Relations of 
Things and Perſons to one another, perceive 
by a true and infallible Connection of Ideas, 
the Reaſon and Fitneſs of every actual or poſ- 
fible Caſe and Relation with its contrary, This 
is the abſtra& Reaſon and abſolute Fitneſs of 
Things which you ſay, you do not underſtand 
the Meaning of, and which in Reality 17 
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thoſe eternal Truths which are the Objects of 


the Divine Mind, and in the Perception of 


which the Perfection of God's Knowledge 


properly conſiſts, and which are the Ground 
and Rule of God's Agency: and his invaria- 


bly acting agreeably to them, is acting accord- 
ing to the abſolute Reaſon and Fitneſs of 
Things, i. e. indeed the Reaſon or Knowledge 
of the Divine Mind it ſelf. This I thought 
had been well underſtood, and is, I preſume, 


indiſputable. The Connection of the Hap- 


pineſs of rational Beings with voluntary Vir- 
tue, of which it is the natural Conſequenc, is 
one of thoſe Connections of Ideas in the Di- 


vine Mind which conſtitutes the Fitneſs of it. 


Therefore God created rational Beings that 
they might be happy by Acts of Virtue, which 
he gave them Power to do or not; and ſo 


acting contrary to Virtue is acting contrary to 


the real and natural Foundation of Happineſs; 
and is therefore, inſtead of Happineſs, bring- 
ing Pain and Miſery upon our ſelves, which 


is real Evil, not caus'd by God, but by our 
ſelves: And as every Degree of Virtue and 


Happineſs conſequent to it, is properly our 


own, as being the Effect of our own Agency, 
[though God gave us the Power of Agency 


which produced it] ſo every Degree of Vice 
and doing Wrong, and the Miſery attending 
it, is allo properly our own, as not being the 


| Reſult of our natural Conſtitution, but of vo- 


luntary Motion or Agency, by which we pro- 
duc'd that likewiſe. And if God has by his 
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32 Anſwer 20 the Elæventh Letter. 
of rational Beings that Happineſs ſhall have 
its natural Courſe and follow, and in the End 


be certainly and immutably connected with 


Virtue ; and Miſery in like manner with Vice; 


it is impoſſible to conceive a more wiſe, fit, 


and good Syſtem ; and ſurely it is better that 
Virtue, and the Happinels conſequent to it, 
which is of the pureſt and nobleſt Kind, 
ſhould finally prevail and ſubſiſt tqgether in 


the whole rational Creation, char we 


ſhould not have the Power of Agency, and fo 
not be capable of the Happineſs of virtuous 
Actions ; or 'be capable only of an animal 


and ſenſitive Happineſs, or at moſt a meerly 


ſpeculative one, or the "Happineſs of Specu- 


lation, ariſing from the Perception of Truth 


infus'd into us; or forc'd upon us; but be 


uncapable of that moral and truly Divine 
Happineſs which is the Effect and Conſequence 


of making a free and good Ule of intellectual 
and moral Faculties. 


3. To your ſaying there can be no real Evil, 


Sin, N, Tong or Miſery with reſpect to the whole 


Syſtem of [rational] Beings, I ask; Whether 
there is or can be any real Evil, Sin, Sc. 
in any Part of the Syſtem? If there is, [as 


ſurely there is] and it be neceſſary and not the 
Effect of Agency, then one Inſtance: of it in 


any Part of the Creation is as inconſiſtent with 


the Perfections and good Providence of God, 
as if it exiſted in every Part of the whole ra- 


tional Syſtem, and all was Evil, Wrong, Sin, 


and Miſery. For (be pleaſed to obſerve) if 
Sin, Sc. could be neceſſary, and yet be con- 
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liſtent with the Divine Perfections in any one 
Inſtance or Part of the Syſtem, it might and 
would be ſo in any others, and conſequently 
in all Inſtances and every Part of the Creation; 
and the Diſtinction of Good and Evil would 
entirely ceaſe : this I take to be clear and un- 


deniable. But if on the contrary in no In- 
ſtance real Evil or Sin be neceſſary, but always 


the Effect of voluntary Agency, then the Evil 
and Miſery introduc'd into the Syſtem by it, 
is not Goit's acting, but our own; and it is 
conſiſtent with his Perfections, as the Go- 
vernor of the Univerſe, to ſuffer this Evil 
more or leſs in more or leſs perfect Syſtems of 
intelligent Beings, becauſe it may be deſtroy'd, 
i. e. reform'd by the Agents themſelves ; and 
the Miſery attending it is only the natural and 


fit Conſequence of it; which if it was neceſ- 


ſary, would be neither fit or natural. And it 
Happineſs [let them who can, receive what I 
ſay] will in the End be by God's Providence 
univerſally the Conſequence of Virtue and free 
Goodneſs, as Miſery ought and certainly will 
be the Conſequence of Vice and Evil-doing, 
till it is reform'd by the Agent; This takes off 
all Imputations which can be caſt on the Juſ- 
tice and Goodneſs of the Providence of God, 
who fully and moſt equitably conſiders the 
various Circumſtances and Capacities of his 
Creatures of the ſame kind ; and alſo the va- 
rious and different Degrees of Perfection and 


Imperfection of different kinds of Beings 


through the whole Creation, and does and will 
take care for and provide the Means of their 
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34 Anſwer to the Eleventh Letter. 
final Happineſs accordingly. As you ſee the 
Beauty and Fitneſs of > Sobordinadon of Crea- 
tures endued with various and different De- 
grees of Perfections; ſo I wonder you do 
not ſee that all the Facts or viſible Effects of 
their Behaviour as Good and Evil, Happineſs 
and Miſery, are more agreeable to a good and 
wiſe Providence on the Suppoſition of volun- 
tary Agency than of a neceſſary Conſtitution ; 
which latter deſtroys the very Nature of Vir- 
tue and Vice, Good and Evil, and (as you 
ſeem ſenſible) takes away the Foundation of 
Rewards and Puniſhments, _ 5 
Laſtly, If I have ſhewn your Notion of 
Neceſſity to be inconſiſtent with the Goodneſs 
and other Perfections of God, from which yet 
you infer it; as alſo to be attended with inſu- 
perable Difficulties and many abſurd Conſe- 
quences, you muſt own that it is ſufficiently 
confuted. You own you cannot prove from 
Facts that there is no real Evil with reſpect to 
the whole Syſtem, though you conſtantly ſup- 
poſe and maintain it: and I think J have pro- 
ved that Vice or Sin is in it ſelf real Evil 
naturally attended with Miſery, and therefore 
muſt be ſo with reſpect to the Whole, as much 
as to any Part, and as much as Virtue is good 
in it ſelf and with reſpe& to the Whole, as 
being naturally attended wich Happineſs ; and 
in the ſame Manner as every Truth and Falſe- 
hood which is ſo in it ſelf is ſuch with reſpect 
to the whole intellectual Syſtem. The Rea- 
ſon is plain; becauſe Vice and Sin are always 
equally evil, and naturally attended with 
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Miſery in one individual Agent as in another, 
and ſo muſt be Evil, and naturally attended 
with and producing Miſery in reſpect to all. 
So that your defying any Man to prove this 
ſeems to me a very weak Defiance, which no 
one that is capable of conſidering the Matter 
need be afraid of. | 

"© However after all; as I am fatisfied you 
have no other View in what you have written, 
but to aſſert and vindicate the Goodneſs and 
other Perfections of God in his moral Govern- 
ment of the World according to your own 
Conceptions of them, ſo Tam far from think- 
ing the worſe of you for any Difference of 
Opinion there is between us. If the Argu- 
ments for my Opinion which J have freely 
propoſed to you, are (as I think they are) 
good and concluſive, I doubt not but when- 


ever you are ſatisfied that they are ſo, you will 


ingenuouſly, and as a Lover of Truth, ac- 


quieſce in them, as I always think my ſelf 
obliged to do with reſpe& to any Reaſonings 


brought againſt any Opinions of mine, As 
Submiſſion to Truth, perceiv'd by the Ac- 
knowledgment of it is in all Caſes the Duty of 


_ every rational Being, ſo an habitual Unifor- 


mity of Action agreeable to the Rule of it, 
whether natural or revealed, is the Perfection 
and greateſt Happineſs which we or any ra- 
tional Beings are capable of, 

| Jan, 


Wur ſincere affeftionate Friend 


and Servant. 
F 2 |S E. 1 
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E 


Reverend 81 R, 


Am favour'd with Your's of Auguſt the 
6th, and am glad to find us perfectly a- 
greed in drawing the moſt important and de- 
ſirable Concluſion, that can poſſibly be infer'd 
from any Principles of Reaſoning, from our 
ſeemingly oppoſite ones, viz. The final Hap- 
pineſs of the whole Creation. This is what I 
have always contended for, to be the End of 
all God's Actions. But I am furprized that 
you ſay this moſt benevolent Deſign, of final 
univerſal Happineſs is brought about by God 
without any Deſire or Diſpoſition to do it. 
Your Words are, The All-perfeft Being has not 
or can have any Diſpoſition at all like Human Be- 
nevolence, You may go on as you will, and 
ſay that He hath not or can have any Reaſon, 
Intelligence, Sc. lite human Reaſon and In- 
_ telligence, c. and thus make Him we know 
not what. But you add that the Perception of 
the Right and Reaſon of every Caſe, excites it 
Cod every Diſpoſition to aft. Can any Thing, 
-pray Sir, (whatever you mean by the Right 
and Reaſon of the Caſe) excite in God any 
Diſpoſition which He never had before the 
Perception of the Right and Reaſon of this or 
that Caſe? and how does it effect this ſtrange 
and mighty Work on the All- perfect Being! 
You will not, ſure, defend ſuch azaes | = 
I | Ur- 
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Abſurdities. But to bring this Matter to a 
point, I preſume again to ask you, Hath the 
Deity a natural Defire of and Pleaſure in our 
Happineſs or not? If He hath not, what is 
the Cauſe of his communicating Happineſs to 
us? And if He hath no Diſpoſition to com- 
municate Happineſs to us, and a Pleaſure in 
ſo doing, how can He be called God? and 
how could we love a Being that hath 20 Love 
for us? or where is the Foundation for Religion 
upon your Suppoſition ? But if the Deity hath 
a Deſire of and a Pleaſure in our Happineſs, 
this 1s what we call Divine Benevolence or 
Goodneſs; and ours is like unto His perfect 
Benevolence, though it bears no Proportion to 
it, This, I think, all plain Men of common 
Senſe agree in; but ſome Philoſophers have {1 
abſtrafted their Reaſoning about God, and | 
Goodneſs or Virtue, beyond all Conception. | 
The Exerciſe of Benevolence, Kindneſs or 1 
Goodneſs, is the Happineſs both of God and 'W 
his Creatures. God is perfectly, naturally and 1 
neceſſarily good: this is the Cauſe of his will- 
ing or chuſing the fitteſt Means which his per- 
fect Reaſon points out to make his Creatures 
happy, and his infinite Power executes them; 
and this End, I have argued again and again 
it was, is, and will be impoſſible for any of his 
— Creatures to fruſtrate, and this you do not diſ- 
i pute. And I have as often ſhew'd, that as 
God's naturally good Diſpoſition neceſſarily 
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mines us to will or chuſe the apparently fit Means 
to attain our Ends; and Is. 4 that all which 
are calld our Vices, which are always in exact 
Proportion to our Degrees of natural Imper- 


fection, whereof God made us, are but una- 


voidable Miſtakes or Short - comings of our 
greateſt Happineſs that we are ever advancing 
towards; And that the Pains of Self-Condem- 
nation, Remorſe, Shame, Sc. naturally at- 
tending ſuch Short-comings, are neceſſary Im- 
Nut of 

greater and greater . in the true Road 
to it, Virtue, or the Exerciſe of kind Affec- 
tions, which carries its own Reward with it. 
Why then, I pray Sir, do you argue as if I 
maintain'd Virtus not to be voluntary, though 
I ſay that our natural Diſpoſition determines 
us to will or chuſe it? And where is the need 
for asking me, Whether there is or can be any 
real Evil or Sin in any Part of the Syſtem ; 
when I have all along argued that there is or 
can be none? All Vices, [which you call res! 
Evils] being only Degrees of Imperfeftion in- 
ſeparable from Creatures by God himſelf ; for 
a perfect Creature is an Impoſſibility and a 
Contradiction. Men ought to be pitied, not 
uniſed for their Vices or Imperfections; but 

ſhould be puniſhed to determine or incline their 
Wills to Virtue, which would be a Kindnejs 
done them. Thus God deals with his Crea- 
tures, and makes the Puniſhments of Society 
too, which are founded on Self-defence, an- 
ſwer the ſame good End; which is cantrary to 
the Notion of poſitive Puniſhments ; and * 
ice 
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Vice and its conſequent Pains produces Good 
in the vicious Being it ſelf, and furniſheth Oc- 
caſions for the Exerciſe of the Virtues of others, 
as far as we can ſee ; and muſt of Neceſſity do 
ſo through the whole Syſtem, it God's Govern- 
ment extends through all, as you will not diſ- 
pute it doth. But on the other ſide, how can 
any Man prove that any the leaſt Thing is 
Evil with reſpect to the hole, when we are 
extreamly far from ſeeing all the Relations of 
the winuteſt Part to the hole? 

For a general Concluſion to my Part of our 
Correſpondence, | which I think will be no leſs 
agreeable to the Readers of what 1s, or may 
be, publiſh'd of it, as there is no Mixture of 

Paſſion, low Wit and Raillery in it on either 
Side] if any Perſon ſhall yet diſpute that the 
Deity hath not a natural benevolent or good 
Diſpoſition, of which ours 1s the impertect 
Likeneſs, that neceſſarily determines Him to 
will and act as he doth, I will not diſpute it 
farther with him, no more than I would con- 
tend with one who ſhould affirm that Nothing, 
is a poſſible Idea, or that there is not a neceſſa- 
rily exiſtent, all-perfe& Being, whole Works 
are, and ever will be advancing towards infi- 
nite Perfection and Happineſs. And I doubt 
not that every Man, who perceives that the 
Natural Conſtitution of Things is ſuch, that 
he muſt neceſſarily ſuffer Pain in conſequence 
of his Vices or Imperfections, not as a Puniſb- 
ment, but as a Spur, or neceſſary Impulſe to 
determine or incline him to work out his own 
Happineſs, which is neceſſarily connected 
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with the Good of others, will heartily rejoice in 
ſuch a neceſſarily perfect Conſtitution of | Things, 
which never was or poſſibly can be altered for 
the wor/e, as a ſelf-exiſtent, neceſſarily perfect 
Being made and directs the Whole. 


J am, Reverend Sir, 


Tour truly affeftionate Friend 


and humble Sergaat., 
Auguſt 18. 1737. | . 
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ANSWE R to LETTER XII. 


SIR, Sept. 3, 1737. 


15 your Letter dated che 18th of Auguſt, 
you charge me with ſaying in my laſt Let- 
ter, That the moſt benevolent Deſign of final uni- 
verſal Happiness is brought about by God with- 
out any Deſire or Diſpoſition to do it. This, 
Sir, 1s a very wrong Charge, and which you 
cannot, with any Reaſon, infer from my 
Words, viz. The all-perfect Being has not nor 
can have any Diſpoſition at all like human Bene- 
. volence. What Sort of Logic is it by which 
you infer from theſe Words my ſaying, that 
God has no Diſpoſition to bring about the final 
univerſal Happineſs of his rational Creatures ? 


all you could rightly infer was, That God did 


not promote this Happineſs by a Diſpoſition 
like io human Benevolence; from which, I ob- 
ſerv'd to you, our Actions oftimes proceeded 
without Reaſon, or duly conſidering what we are 
about to do or would do: and from which evi- 
dent Imperfection of humane Benevolence 
[which is but a general Diſpoſition and Mo- 
tive of Action and doing Good, ſometimes 
with Reaſon, and ſometimes without Reaſon, 
and ſometimes againſt Reaſon] I argued, that 
it was very wrong to talk or to conceive thus of 


the all- perfect Being, who has not nor can have 


any Diſpoſition like human Benevolence; but is 
determin d in all his Agency by a perſect Intelli- 
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gence of the Right and Reaſon of every Caſe. 


This Perception (I added) is that alone which 
excites in God (if I may ſo ſay) every Diſpoſition 
to act, and determines the Manner of his Agency. 
This ſhews the Difference betwixt God's Di 
7ofition to do that which is right and good, and 
Men's acting for that End from the pk 
of Benevolence. 

God's benevolent Diſpoſition is founded. in 
and excited (if I may ſo ſay) by his precedent 
perfect Intelligence and Perception of what is 

right, fit and good in every Caſe : but hurnan 
Benevolence is a mere natural Inſtinct and 
Motive of Action in order to promote the 
Happineſs and Good of others, plac'd in us as 
a Check and Counter-ballance to our ſelfiſh In- 
terefts and Paſſions, and is fo far good. But 
in it ſelf it is not Virtue, and is of an indit- 


ferent Nature, and frequently demonſtrates its 


own Imperfection, by exciting us to act from 
partial Affection, without Reaſon, or duly 
underſtanding and conſidering the Caſe, and 
not ſeldom againſt Reaſon; and thereby doing 
more Harm than Good in many Caſes. This 
Benevolence alſo where Reaſon is not duly 
join'd with it, often raiſes in us vain and weak 
Deſires to do we know not what or how to do, 


or even what we ought not to do; and has 


much Uneaſineſs on theſe Accounts attending 
it: but God can properly have no Deſire, ha- 
ving always Power to effect and produce what- 
ever in his all- perfect Knowledge he ſees to be 
good or right or fit to be done. Hence it 
appears that your Charge is ungrounded and 

3 une 
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unreaſonable, and owing to your not attend- 
ing to the full and large Reaſoning which 1 
ofter'd to convince you of the great Abſurdity 
of your ſuppoſing Diſpoſitions, &c. in God 
precedent in Conception to the Divine Intel- 
ligence , which I ſhew'd you was making them 
a blind and irrational Principle : and to which 


large Reaſoning you think fit to ſay nothing, 


whence I conclude that it is not to be confuted. 
In ſhort, that Benevolence which is truly com- 
mendable in us, and in its Effects like to the 


Divine Benevolence, is that alone which ex- 


cites us to Action with the Perception and Con- 
ſideration of the Reaſon of every Caſe, or 
which is conſequent to that Perception, Sc. 
but what is frequently ſo calPd is but a partial 
and weak Affection which may and often does 
miſguide our Actions, and, inftead of Hap- 


pineſs, cauſeth Pain and Miſery to us. Do 


not think that I hereby depreciate human Be- 
nevolence ; it is what it is, an imperfect but 
an amiable Diſpoſition exciting us to deny our 
ſelves, and the Gratification of ſelfiſh Paſſions 
and Intereſts, out of Regard to the Good or 
Happineſs of others, oftimes even almoſt 
without thinking what we do. But the Di- 
vine Benevolence is of another kind, and is 
an abſolute Perfection founded in, and flow- 
ing from the perfect Intelligence or Reaſon of 
the Divine Mind, without eny partial Aﬀec- 
tion mix'd with it, and without a Poſſibility 
of Diſpoſition to act without the Perception of 
the Right and Reaſon of every Calc, or of 
0 (3 2 acting 
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lhoſe Connections of Ideas in the Divine Mind 


(N. B.) God created rational Beings that they 


Benevolence, and his communicating Happineſs 
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acting otherwiſe than in a Manner agreeable 
do tt. 

All that follows in your Letter on this Head 
of Argument might have been ſpar'd had you 
attended to my ſaying; The Connection of Hap- 
pineſs of rational Beings with voluntary Virtue, 
of which it is the natural Conſequence, is one of 


which conſtitutes the Fitneſs of it : and therefore 


might be happy by Acts of Virtue, which he gave 
them Power to perform. Thus you ſec (what 
you ask me about) the Cauſe or Reaſon of God's 


10 US, 

To talk of Virtue being voluntary, and yet 
the natural Effect of neceſſary Impulſes, is talk- 
ing contrary to the plain Senſe oft Words and 
Reaſon of Things ; and you may as well ſay 
that Virtue is zece//ary, and yet affirm that it is 
voluntary; or that we will and act (as you lay 
God does, in the latter Part of your tenth Let- 
ter) neceſſarily and voluntarily, i. e. that we 
will and act, and yet neither will or act at the 
ſame time: and alſo to fay, that all our Vice, 
are but unavoidable Miſtakes, and Virtue the 
contrary, or unavoidably doing right, is ma- 
king both equally indifferent in themſelves, 
neither the one or the other really good or 
evil; and is alſo making the Conſequences ot 
Self-condemnation, Remorſe and Shame, natu- 
rally attending the one, and the Happineſs of 
Self-approbation and Complacency naturally at- 
tending the other to be abſurd, and no more 

| reaſon- 
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reaſonable than to ſuppoſe Self-Condemnation, 
&c. naturally to attend an ill- proportion'd or 
a weak and diſeas'd Conſtitution of Body, 
which we brought with us into the World ; 
and Self- approbation naturally to attend an 
healthful Conſtitution or well - proportion'd 
Body; and is wichal confounding the Diſtinc- 
tion between natural and moral Good and Evil, 
and making it merely nominal. 

I have before treated ſo largely on theſe 
Heads in Hope of convincing you of the evi- 
dent Abſurdity (as it appears to me) of your 
Notion of Morality both human and divine, 
and of God's moral Government of the World, 
that 1t were needleſs to add any more to what 
hath been already ſaid: and as I can ſee no 
| Reaſon in your Aſſertions advanc'd contrary 
to what I have argued again and again in ſup- 
port of my own Notions, and which you re- 
peat over and over without replying to, or 
ſeeming to attend to my Arguments; ſo it 


were to loſe both our own and the Reader's 


Time to debate Matters any longer, in which 


we are not likely to come to an Agreement: 


though yet I cannot but be well plea&d that 
we agree in any important Concluſion, how- 


ſoever we diſagree in the Methods of coming 


at It, 
Jam 


Your fincere aſfectionate Friend 
and Servant. 


Peſt- 
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Poſtſcript (io the Twelfth Letter.) 


The ending of your laſt Letter puts me 
in mind of Mr. Woolaſton's Explication of 
Virtue by Significancy of Truth in Actions, 
or in acting according to Truth : which, in 
my humble Opinion, is the ſandieſt Foun- 
dation that ever Virtue was built upon. For 
there are as many Truths concerning Vice as 
Virtue ; which would make the Obligation to 
purſue the one as great as the Obligation to 

urfue the other, if the Obligation lay there. 
For example, Robbery diſturbs Society, diſcou- 
razes Induſiry. Theſe are Truths concerning 
Vice; ought we to act according to them? 
But this Obſervation I make by the Bye. It is 
an Honour to yield to the Force of a good 
Argument, when 1t 1s perceiv*d ; and we can- 
not avoid doing ſo in our own Minds; it 
would be Diſingenuity then not to own it. 
And if I was one of thoſe who are aſham'd to 
own Conviction from any Hand elle, I would 
not be aſham'd to own it from ſo great a 


Maſter of Reaſon as Mr. Jachſon. 


I am Your”s moſt kindly. 
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EET £4 & All. 


Reverend S1 R, 


"AM favour'd with Your's of the 5th of 
September, m Anſwer to mine of Auguſt 
the 18th, which, if it hath in the leaſt dit. 


pleas'd you, I am ſorry for; and therefore 
beg Pardon for treſpaſſing once more on your 


Time, to ſhew you, that if I have miſtaken 
you in any Thing, or charg'd you wrong, it 
was undeſignedly: or rather what you call a 


Wrong ful Charge, and your Reaſoning there- 
upon are founded on our different Notions of 
Benevolence, You find Fault with my Infe- 
rence from your ſaying that he all-pertect Be- 
ing has not nor can have any Diſpoſition at all 
like human Benevolence, viz. that God hath no 
Diſpoſition to bring about the final univerſal Hap- 
pineſs of his Creatures; and you ſay, the right 
Inference ſhould be, that God did not promote this 
Happineſs by a Diſpoſition like to human Bene- 
volence. This to me appears to be the fame 
with mine, which I think you will own, when 
you conſider that I have always in theſe Pa- 
pers taken a Diſpoſition to communicate Hap- 
pine to others, and a benevolent! Diſpoſition, to 
be one and the fame Thing, whether in God 
or in Man: fo that a Being who hath no Be- 

nevolence, I mult ſay, hath no Diſpoſition to 
communicate Happineſs ; and 1 think that 


the 
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the common uſe of theſe Terms, as equivalent 


ones, juſtifies me in ſo doing. 

Though. I have argued that our Benevolence 
and our Reaſon are like to God's Benevolence 
and God's Reaſon, yet you need not debate 


with me that our Benevolence and our Reaſon 


are infinitely ſhort in point of Perfection to 
God's Benevolence and Reaſon : for I believe 
and have given my Reaſons for it, that God 
is naturally, neceſſarily or eſſentially benevo- 
lent and good, wiſe and powerful, 1. e. ablo- 
lutely perfect; and that we on the other part 
are naturally, neceſſarily or eſſentially imper- 
fect, though we are always advancing towards 
Perfedtion, the leaſt Degree of which 1s Good, 
not real Evil. And I ſee no Abſurdity in ſay- 
ing, That Benevolence, Kindneſs, Virtue or 
Goodneſs, (by which I mean the ſame Thing) 
is neceſſary, and at the ſame time voluntary 
both in God and Man; or that the natural 
Diſpoſitions of all rational Beings, fupreme as 
well as ſubordinate, neceſſarily determine them 
to will or chuſe Virtue and Happineſs : for 
Will is not oppos'd to Neceſſiiy, but to Coaction 
or Force, which cannot operate upon the WII. 
And farther, if God hath no natural benevo- 
lent or good Diſpoſition, or a Diſpoſition to 
communicate Happineſs to other Beings, I do 
not at all ſce that his Perception of the Means 
of communicating Happineſs to them could 
excite ſuch a Diſpoſition in him more than his 
Perception of the Means of making them 


miſerable (xhich no doubt God Knows allo) 
/ could 
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could excite a malevolent D iſpoſition in him: 
ſo that final Miſery or final Happineſs may 
equally be infer'd from ſuch Principles. Here 
lies the Streſs of the Debate, and the main 
Difference between us; but I ſhall trouble you 

no farther, after aſſuring you that I am with 

the ſincereſt Gratitude and Affection to you 
for bearing with my Weakneſs and aan ity 
of Conviction ſo long, 


Reverend Sir, 


Your moſt obedient humble Servant, 


H ANSWER 
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AxSsWER to LET TER XIII. 


S, Oa. 3. 1737. 


F Receiv'd the Favour of Your's of the 16th 
of September. You need not be apprehen- 
| five of my being diſpleag'd with your draw- 
ing an Inference (which I thought wrong) from 
what I had ſaid concerning the Divine Bene- F 
volence. I am not apt to be out of humour 
in Controverſy, becauſe I am ſenfible that the 
| moſt honeſt and judicious Men cannot but 
1 differ one from another more or leſs, by ap- 
: BD prehending Things differently : and therefore 
| | nothing makes me angry but an unreaſonable, 
If uncharitable and diſhoneſt Writer, who by 
falſe and unfair Reaſoning aims at ſupport- Þ 
ing irreligious Bigotry more than promoting 
Truth. | 1 g 
You endeavour to maintain your Inference F 
by telling me, Ju have always taken a Di/- | 


il | | poſition to communicate Happineſs to others, and | 
11 a benevolent Diſpoſition, . one and the ſame | 

| Wing, whether in God or in Man: So that a | 
| Being who hath no Benevolence, you muſt ſay, | 
| bath no Diſpoſition to communicate Happineſs. Þ 
This will not in the leaſt juſtify your Infte- | 
| rence, becauſe we have no Diſpute whether | 
| God 1s benevolent or not. You know I allow | 
the moſt perfectly benevolent Diſpoſition to be 
i in God, founded in his moſt perfect Reaſon ; | 


and 
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and ſo, that his Diſpoſition to communicate 
Happineſs to all his intelligent and rational 
Creatures is certain and immutable, as being 
founded in the eternal unalterable Reaſon of his 


tl | omnifcient Mind: and a Benevolence which is 
L 
4 


not founded in Reaſon, or attended with it, is 
mere Inſtinct and Imperfection. Therefore, 
if you would ſtill maintain your Inference from 
your own Principles, you muſt maintain that 
there cannot be in God any Benevolence or 
Diſpoſition to communicate Happineſs unto 
his Creatures, unleſs it be a Benevolence or 
* Diſpoſition like to hxman Benevolence, which 


is the Benevolence which I faid ought not to 
be aſcrib'd to God, becauſe it is an imperfect 
> tho? kind Inſtinct and Motive of doing Good, 
oltimes without Reaſon, and ſometimes apainſt 
2 Reaſon, which ſhews the Difference between 
buman and Divine Benevolence. But this is 
not the Caſe with human Reaſon ; that indeed 
is like to the Reaſon of the Divine Mind, both 


couſiſting in the Perception of true or real 
Connections of Ideas. 
But in Reply to my Notion of the Divine 
Benevolence you ſay; If God hath no natural 
| Benevolent or good Diſpoſition, or a Diſpoſition 10 
frommunicate Happineſs to other Beings, I do 
Qt at all ſee that his Perception of the Means 
4 communicating Happineſs to them could excite 
uch a Diſpoſition in him, more than his Percep- 
bon of the Means of making others miſerable 
vhich no doubt God knows alſo) could excite a 


4 C alevolent Diſpoſition in him : ſo that final Mi- 


19 or final * may equally be infer d from 
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ſuch Principles. Here lies the Streſs of the De- 

bate, and the main Difference between us. 
To this I anſwer ; I muſt inſiſt upon it as 
being demonſtratively evident, that a bene- 
volent Diſpoſition, precedent in Conception 
to Intelligence, is an impoſſible Fiction; and 
if not ſuppos'd to be always uniformly conco- 
mitant with Reaſon, is a Weakneſs and Imper- 
fection. Therefore God's Benevolence or Diſ- 
poſition to communicate Happineſs is and 
cannot but be founded in, and flow from the 
eternal perfect Intelligence or Reaſon of the 
Divine Mind neceſſarily perceiving what is 
right, and fit and good, and alſo what is wrong, 
unfit and evil, in every poſſible or actual Exiſt- 
ence. This natural and neceſſary Perception 
of God makes his Benevolence or Diſpoſition 
to communicate Happineſs natural and immu-— 
table; and it would be unnatural and abſurd 
| becauſe the Connection of Ideas is unnatural 
and ſelf-deſtructive] to fuppoſe an indepen- 
dent Being endued with perfect Reaſon to have 
a malevolent Diſpoſition, or a Diſpoſition to 
make his own Creatures miſerable without any 
Fault or Demerit of theirs. Try to conne& 
the Ideas of Innocence or Virtue and final Mi— 
ſery, and you will fee the Abſurdity of the 
Connettion, and of the Suppoſition of a per- 
fect Agent's connecting them in Fact. There- 
tore the Perception of the Means with the 
Power of communicating final Happineſs to 
capable, that is, to innocent or viriuous Objects, 
muſt, from the Nature of the Things, excite 
in an independent perfect Being Benevolence, 
| Or 
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or a Diſpoſition to communicate it : but Per- 
ception alſo of the Means with the Power of 
making the ſame Objects finally miſerable, 
cannot poſlibly diſpoſe ſuch a Being to make 
them miſerable, any more than it can diſpoſe 
him to act unreaſonably. So that final Hap- 
pineſs and final Miſery cannot be infer'd from 
the ſame Principles; they cannot be infer'd 
without a plain Contradiction or Abſurdity. 
And therefore if the S!re/s of the Debate, and 
the main Difference between us lies here, I ſhall 
hope it cannot long continue. 
In Anſwer to the Poſtſcript of your twelfth 
Letter, you quite miſtake Mr. I volaſton's No- 
tion of Virtue, as founded in acting agreeably 
to Truth, when you fay, There are as many 
Truths concerning Vice as Virtue, which would 
make the Obligation to purſue the one as great as 
the Obligation to purſue the other, if the Obliga- 
lion lay there : and you inſtance, that Robbery 
diſturbs Society, and diſcourages Induſtry, are 
Truths concerning Vice; ought we (you add) 
to att according to them ? Your Error lies in 
making no Diſtinction between forming a true 
Propoſition concerning Vice, (which no doubt 
may be done) and ſhewing that Vice is aing 
as agreeably to Truth as Virtue is. Take 
your own Inſtance then; it is a Truth that Ho- 
ciety ought not to be diſturb'd, nor Induſtry dif- 
courag*d : Is Robbery now, or is living honeſtly 
and doing jaſtiy, an acting moſt agreeably to 
theſe Truths? or is not Robbery acting ac- 
cording to theſe Falſeboods, viz. that Society 
9ght to be diſturbd, and Induſtry diſcourag'd ? 
But 
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54 Anſwer to the Thirteenth Letter. 
But you ſay, Robbery diſturbs Society, this is a 
Truth concerning Vice; and you ask, Ought we 
to alt according to it? I anſwer, Yes certainly: 
not indeed commit Robbery, but act as if it 
was a Truth, or as knowing it to be a Truth, 
that Robbery diſturbs Society; and therefore not 
to rob, but to live honeſtly and do Juſtice. 
Such acting only is acting agreeably to the 
Suppoſition of its being a Truth, that Robbery 
diſturbs Society; but Robbery is acting, as ſup- 
poſing it a Truth, that Robbery does not diſ- 
turb Society, or that Society ought to be diſ- 
turb'd, and ſo is adding a Falſehood, or agree- 
ably to Falſebood. This is what Mr. Woolaſton 


means, and is the Ground of his excellent 
Book. 


Jam, Sir, with fincere Afﬀettion, 


Your Friend and humble Servant, 
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Page 12. I. 12. r. follow. p. 13. 1. 27. 1. impeecable. 
p. 14. l. 13 r. thoſe. p. 17. I. 5. r. Circumſtances. 
p. 25. l. 11. v. do, ariſes. p. 28. 1. 22. 7. know. p. 28. 
7. we. p. 30 J. 23. r. determines. p. 31. J. 5. 7. inva- 
riable. 1 13. 7. Conſequence. p. 33. 1. 3. r. other 
p. 35. 1. 24 r. Truth perceiv'd. : 
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